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LITURGICAL RENEWAL AND LITURGICAL REVISION 
 
The responsible body for present and future liturgical revision in the Anglican Church of 
Canada is the Faith Worship and Ministry Committee of General Synod, hereafter 
referred to as FWM. 
 
The General Synod of 2007 directed FWM to prepare principles and an agenda for the 
revision of our contemporary language common worship texts. These principles and 
agenda were presented in a report to General Synod in 2010 entitled Liturgical Principles 
as guideposts for future liturgical revision. This paper is a creative synopsis of this report. 
 
Liturgical revision is rooted in liturgical renewal. The revision of liturgical texts without 
liturgical renewal is like changing the furniture without any change in the life of the 
community. Liturgical renewal means a renewal in the life of the worshipping community, 
a recognition that the liturgy is the activity of the whole people of God involving the full 
and active participation of all the baptized. The principles and agenda presented to 
General Synod in 2010 make this very clear. 
 
These principles are developed by asking some fundamental questions about who we are 
called to be as the Body of Christ, and what the gifts and tasks of Christian worship are 
about. Principles for the revision of liturgical texts emerge from reflection on the church’s 
experience of worship through the ages and across cultures and from engagement with 
Scripture and the call of discipleship. 
 
Liturgical renewal and liturgical revision are rooted in our relationship with the Triune 
God, in God’s gifts in creation and redemption, and in our responses in prayer, praise, 
thanksgiving, adoration, and discipleship. The principles of liturgical renewal and 
revision are rooted in the church’s faith as expressed in the scriptures and the catholic 
creeds. We worship one Triune God, who is Source of all being, Incarnate Word, and 
Holy Spirit. The church’s prayer in the liturgy expresses our praise and thanksgiving for 
all that God has done in creation and redemption. 
 
Our worship is also shaped by the changes in culture. Liturgical renewal means giving 
shape to the liturgy in a way which takes account of the church’s faith as expressed in 
scripture and the catholic creeds, the experience of worship through the ages and across 
culture, and incarnates this historical tradition in a living way in contemporary culture. 
 
The Anglican Church of Canada lives in a time of transition. We live in an increasingly 
secular culture. We have a new ecumenical relationship of full communion with the 
Evangelical Lutheran Church in Canada (ELCIC) which commits us to undertake 
liturgical renewal and revision of texts in cooperation with each other. We live in the 
context of a renewed relationship with the First Nations, Métis, and Inuit peoples of 
Canada and with the commitments expressed in the report of the Truth and Reconciliation 
Committee. We also live in a time of environmental change and a new ecological 
awareness. Christian liturgy is rooted in the earth through its sacramental life where the 
fundamental material gifts of water, bread, wine, and oil become signs of transformation 
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for the community in its relationships and commitments to social justice in society and a 
new relationship with the earth. 
 
The ‘Introduction’ to The Book of Alternative Services (hereafter BAS) of the Anglican 
Church of Canada offers the following reflections which express the importance of this 
inculturation of the liturgy in the present context: 
 
“The gospel is truly perennial: unchanging but ever new in confrontation and 
transfiguration of the world. Liturgy is the means by which the Church is constantly 
invested in the gospel, in the reading of the scriptures, in proclamation, in praise, in 
prayer of deep concern, and in those sign-acts which wordlessly incorporate the believer 
in the Word. Liturgy is not the gospel but is a principal process by which the Church and 
the gospel are brought together for the sake of the life of the world. It is consequently 
vital that its form wear the idiom, the cadence, the world-view, the imagery of the people 
who are engaged in that process in every generation.” (BAS, p.10) 
 
Liturgical renewal and revision have been an integral part of the life of the Anglican 
Church of Canada. The revisers of both the first Canadian prayer book (1918) and the 
second Canadian prayer book (1962) noted two complementary forces in the liturgical 
life of the church: fidelity to a tradition of liturgical prayer extending over many centuries 
and responsiveness to the expressed needs and concerns of the present generation of 
Christians who gather to offer their praise and prayers to God. Three years later, the 
General Synod of 1965 authorized diocesan bishops to engage in liturgical 
experimentation even as the church became accustomed to its then new prayer book. In 
1971 General Synod directed the National Executive Council to initiate a process of 
liturgical revision which culminated in the publication of the BAS in 1985. 
 
Since the publication of the BAS the Anglican Church of Canada has continued to review 
the rites contained in it and to provide new supplementary texts: Occasional Celebrations 
(1992), For All the Saints: Prayers and Readings for Saints’ Days (1994) and Eucharistic 
Prayers, Services of the Word and Night Prayer: Supplementary to The Book of 
Alternative Services (2001). 
 
These and more recent texts for trial use have been developed in the context of the wider 
process of liturgical renewal and liturgical revision within the Anglican Communion and 
ecumenically. The International Anglican Liturgical Consultations, which provide a 
forum for the sharing of liturgical work among the various provinces of the Anglican 
Communion, have produced a series of agreed statements on baptism, eucharist, 
ordination, and Anglican identity and worship. A fundamental principle expressed by the 
fifth Consultation is that: “In the future, Anglican unity will find its liturgical expression 
not so much in uniform texts as in a common approach to eucharistic celebration and a 
structure which will ensure a balance of word, prayer, and sacrament, and which bears 
witness to the catholic calling of the Anglican communion.” (p. 7) 
 
The Evangelical Lutheran Church in Canada produced its new worship book Evangelical 
Lutheran Worship (2006). The Church of England has completed its Common Worship 
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project which replaces The Alternative Service Book (1980). 
 
In the light of this history, the report Liturgical Principles sets forth some of the 
principles that should guide the inculturation of the liturgy and guide the revision of the 
the various liturgical rites in the BAS. 
 

Liturgy and Culture 
 
How are we to understand the relationship between liturgy and culture? A balance is 
needed between those elements which transcend particular cultures and the way in which 
the liturgy is incarnated within a particular culture. Praise and thanksgiving for God’s 
revelation in the history of Israel, in the incarnation, life, death, and resurrection of Jesus 
Christ, and in the gift of the Holy Spirit forms the heart of Christian liturgical 
celebrations and transcends all cultures. 
 
This central core of Christian worship, however, must be contextualized in local cultures. 
The mystery of the incarnation of Jesus Christ provides the fundamental model for the 
contextualization of Christian worship. The liturgical expression of the Christian story 
needs to be expressed in the language and patterns of particular cultures. 
 
Christian worship is also counter-cultural. Jesus Christ came to transform all people and 
cultures. We are called not to be conformed to the world, but to be transformed with it 
(Romans 12:2). Some components of every culture are sinful, dehumanizing, and 
contradictory to God’s intentions for the fullness of human life. From the perspective of 
the Gospel they need critique and transformation. Contextualization of Christian faith and 
worship necessarily involves challenging of all types of oppression and social injustice 
wherever they are found in particular cultures. 
 
Christian liturgy is cross-cultural. Our liturgical rites have been developed in the context 
of the different cultures in which they have been shaped in the course of their history, and 
the current revision of our rites is being influenced both ecumenically and by the work of 
liturgical revision in the other provinces of the Anglican Communion. 
 
Christian worship also creates a culture. Through the action of praise and thanksgiving 
which constitutes the heart of the liturgy, the community’s vision of God, its experience 
of God’s gifts of grace and salvation, and the community’s call to discipleship and 
mission in the world are shaped. 
 

Principles for the revision of the Calendar and Liturgical Rites 
 
The following principles guide the work of FWM and will govern any future revisions of 
liturgical texts. Most of these principles are drawn from the agreed statements of the 
International Anglican Liturgical Consultations. The references can be found in the full 
text of the Report. The full text of the report can be found on the Anglican Church of 
Canada’s website at http://www.anglican.ca/resource-category/liturgical-development/  
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1. The Calendar 
 
The liturgy of the church celebrates the saving work of God in the paschal mystery: the 
life, death, resurrection, ascension and coming again of Jesus Christ. The celebration of 
the eucharist each Sunday is the weekly commemoration of this mystery of Christ. The 
Lord’s Day has primacy, therefore, over other commemorations. 
 
These weekly commemorations take place within the cycle of the liturgical year with 
Easter as the central festival. This observance includes the forty days of preparation in 
Lent and the fifty days of the Easter season. The Christmas cycle likewise includes both 
the season of Advent and the Epiphany season. The Sundays of Ordinary Time are the 
Sundays after Pentecost. 
 
The other observances during the Christian year celebrate events and figures in the 
Gospel story and remember Christians in whom the work of Christ has been especially 
evident. 
 
Any further revision of the Calendar will be based on the following principles: 
 
a) persons commemorated should be examples of heroic faith, give exemplary evidence 
of the fruits of the spirit, show active participation in the life and mission of the Christian 
community, and reflect the testimony of those who knew them. 
 
b) FWM encourages a climate in the church that is hospitable to local commemorations 
and wants to see provision for dioceses to suggest the names of people remembered 
locally and a process for considering their commemoration in future revisions of the 
Calendar. 
 
2. The Proper of the Christian Year 
 
The adoption by the General Synod of the Anglican Church of Canada in 1992 of the 
Revised Common Lectionary has led to the composition of new Collects, Prayers over 
the Gifts, and Prayers After Communion for trial use which reflect the themes of the 
scripture readings in the Revised Common Lectionary and also take into account the 
principles of cultural adaptation that have already been articulated. These new Prayers are 
available on the Anglican Church of Canada’s website and are authorized for use in this 
diocese: http://www.anglican.ca/about/liturgicaltexts/trialuse/  
 
3. Daily Office 
 
Although the worship of the church in its earliest period was rooted primarily in the 
weekly gathering of the community for the reading of scriptures, prayer, and the breaking 
of bread, Christians were expected to pray at other times as well, especially at the 
beginning of the day and in the evening. 
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In all of our prayer, whether corporate or private, we pray as members of the Body of 
Christ. Private prayer, while deeply personal, is not individualistic. The Lord’s Prayer 
which has stood at the core of Christian teaching on prayer from the beginning of the 
church, reminds us with its “Our Father” that even when alone, we pray as members of 
the body of Christ. The Daily Office, whether prayed corporately or as individuals, is the 
sanctification of time and the recognition that all of our lives with their cycles and 
seasons are part of the process of God’s creation. 
 
FWM recognizes that there are various other resources for daily prayer alongside the 
daily offices in the BAS.  Examples of these include Celebrating Common Prayer 
(Society of Saint Francis), A New Zealand Prayer Book, A Prayer Book for Australia, 
Common Worship Daily Prayer (Church of England, which can be prayed online at 
https://www.churchofengland.org), and The Disciples’ Prayerbook, all of which are 
helpful models for both clergy and lay use. A more user friendly version of Morning and 
Evening Prayer in the BAS has also been developed by the Liturgy Task Force of FWM, 
which can be found on the Anglican Church of Canada’s website along with a Trial Use 
Liturgical Psalter: http://www.anglican.ca/about/liturgicaltexts/trialuse/  
 
4. Christian Initiation 
 
The renewal of baptismal practice is an integral part of mission and evangelism. 
Liturgical texts must point beyond the life of the church to God’s mission in the world. 
Baptism is for both adults and children and is administered after preparation and 
instruction. The catechumenate can provide a model for preparation and formation for 
baptism in a post-Christendom context. 
 
Baptism is complete sacramental initiation and leads to participation in the eucharist. 
Confirmation and other rites of affirmation have a continuing pastoral role in the renewal 
of faith among the baptized, but are in no way to be seen as a completion of baptism or as 
necessary for admission to communion. 
 
Whatever language is used in the rest of the baptismal rite, both the profession of faith 
and the baptismal formula should continue to name God as Father, Son and Holy Spirit 
with the administration of water. 
 
Baptism once received is unrepeatable and any rites of renewal must avoid being 
miscontrued as rebaptism. 
 
The structure of the baptismal liturgy consists of (a) the gathering of the community, (b) 
the proclamation of the Word, (c) the baptismal rite, (d) the holy communion and (e) the 
commissioning of the community. 
 
The liturgical elements particular to the baptismal liturgy are (i) the presentation and 
examination of the candidates, (ii) the prayers for the candidates, (iii) the thanksgiving 
over the water, (iv) the baptismal covenant, (v) the baptism, (vi) the signing of the cross, 
(vii) ancillary rites and (viii) the holy communion. 
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Baptisms are celebrated in the context of the gathering of the community of faith. It is 
normative that baptisms are held within the celebration of the eucharist. 
 
Services of baptism provide an opportunity for the renewal of baptismal vows by the 
whole congregation, but there are also many other occasions in the liturgical year that 
also lend themselves to the renewal of baptismal vows. 
 
5. Eucharist 
 
Participation in the church’s common meal, the eucharist, is open to all the baptized. 
 
The common elements which give shape to the structure of the eucharistic liturgy are: 
 
a) The Gathering of the Community 
 
This should include at least (a) Greeting, (b) Song or Act of Praise, (c) Opening Prayer 
preceded by silence 
 
b) The Proclamation of the Word 
 
The Revised Common Lectionary now provides the norm. 
 
Preaching is a normative response to the readings as is the appropriate use of silence, 
song, discussion, and prayer or one of the ecumenical creeds. “The Nicene Creed shall be 
said on major festivals. On Sundays either the Nicene Creed or the Apostles’ Creed is 
appropriate.” (Rubric in the BAS, p. 188) 
 
c) Prayers of the People 
 
Leadership of the Prayers of the People is the responsibility of the members of the 
community rather than the presider. Liturgical texts for the intercessions are intended as 
examples to be followed. The normative practice is the preparation of prayers for the 
given celebration offering up the concerns of the people for the church and the world. 
The training of intercessors is an important pastoral responsibility. 
 
There is no celebration of the eucharist without penitence and reconciliation. This is 
expressed in the eucharistic prayer with its reference to the self-offering of Jesus for the 
sins of the world, in the Lord’s prayer with its petition for the forgiveness of sins, in the 
exchange of the peace, in penitential petitions in the prayers of the people, in the Kyrie 
etc. Therefore, every celebration of the eucharist does not need to include the general 
confession and absolution. 
 
d) The Holy Communion is the banquet to which all the baptized are invited to receive 
food for the journey of faith. 
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The structure of the eucharistic prayer consists of the following elements: (a) opening 
dialogue, (b) fixed or variable preface, (c) Sanctus and Benedictus, (d) thanksgiving for 
creation and redemption, (e) institution narrative, (f) anamnesis, (g) oblation, (h) epiclesis, 
(i) supplications, and (j) doxology (not always in this order) 
 
The fundamental character of the eucharistic prayer is thanksgiving and the whole 
eucharistic prayer should be seen as consecratory. The Eucharistic prayer expresses the 
faith of the one, holy, catholic, and apostolic church. It proclaims the salvation narrative 
and locates its fulfillment in Jesus Christ. 
 
The following eucharistic prayers are authorized by the Bishop for use in the Diocese of 
New Westminster: 
 
The eucharistic prayers in the BCP 1962 and the BAS 
 
The three supplementary eucharistic prayers authorized by General Synod in 2001 
 
The eucharistic prayers in the ELCIC worship book Evangelical Lutheran Worship 
(2006) 
 
e) The commissioning of the community to be sent out into the world to continue in 
faithful prayer and discipleship. 
 
In, through and with Christ, the assembly is the celebrant of the eucharist. It is 
appropriate for lay persons to play their part in proclaiming the word, leading the prayers 
of the people and distributing communion. The liturgical functions of the ordained arise 
out of pastoral responsibility within the community. The priest is the presider at the table. 
In the Eucharistic prayer the presider is the reciter of the community’s poem. 
 
6. The report continues by laying out the principles which govern the liturgical rites for 
marriage, reconciliation, ministry with the sick, funerals, and ordination, which can be 
summarized briefly as follows: 
 
Marriage is a lifelong union in faithful love. Any variations in the marriage liturgy must 
be in accordance with the Canons of the Anglican Church of Canada. 
 
The ministry of reconciliation is exercised both in the common prayer of the church and 
through provision for the reconciliation of a penitent with absolution by a bishop or 
priest. 
 
The liturgical rites for the ministry with the sick include: the ministry of the word, 
confession and absolution, the laying on of hands and anointing and holy communion. 
 
Christian funeral rites are intended to express Christian hope in the redemption of 
humankind, and the new creation in Christ. They need to take into account the principles 
of inculturation and the needs of the families concerned. Clergy have a particular 
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responsibility to make sure that the music and the rituals observed are appropriate 
expressions of Christian faith and hope. 
 
Ordination rites should be grounded in a baptismal ecclesiology which takes account of 
the ministries of the whole people of God. The recognition by the church of God’s call of 
the candidates and prayer with the laying on of hands are the central focus of the 
ordination rite. 
 
 

Task Force on Liturgical Renewal: Agenda 
 
Following the liturgical principles articulated above, the report sets out a long term 
agenda for the composition and revision of liturgical texts and the development of 
educational resources.  
 
The General Synod of 2010 accepted this report and directed FWM to create a Task Force 
for Liturgy to undertake the work of liturgical revision. When the Task Force completes a 
particular phase of its work, the results are posted on the national website of the Anglican 
Church of Canada: http://www.anglican.ca  The work of the last five years is included 
below under Sources and Resources for Liturgical Renewal and Revision. 
 
The Liturgy Task force is currently engaged in three projects, which will be posted on the 
national website when the work is ready: 
 
1) An Alternative rite and texts for Baptism 
 
2) A Eucharistic Ordo: An online guide to the structure of the eucharist with active links 
to authorized texts 
 
3) Possible Calendar recommendations (further down the pipe) 
 

Sources and Resources for Liturgical Renewal and Revision 
 
1. http://www.anglican.ca  Various liturgical texts and resources for liturgy can be found 
on the Anglican Church of Canada’s website, some of which predate the work of the 
Liturgy Task Force during the last five years. 
 
When you go to the website click on the Heading “Resources” where you will find 
various sub-headings that contain resources for liturgy: Liturgical Texts Online, Online 
Lectionary, Liturgical Development, Worship, and Prayer Books. Some resources are 
listed under more than one category. 
 
In addition to the resources already highlighted in this paper you will find the following: 
 
Under the category “Liturgical Texts Online,” among other resources you will find the 
full text in PDF format of the BCP 1962, the BAS, For All the Saints, Occasional 
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Celebrations, and the three Supplementary Eucharistic Prayers, Services of the Word, and 
Night Prayer authorized by General Synod in 2001.  
 
Under the category “Online Lectionary” are the readings from the Anglican Church of 
Canada’s adaptation of the Revised Common Lectionary. 
 
The other categories contain resources already referred to with some additional material. 
 
2. The International Anglican Liturgical Consultations are the official network for liturgy 
of the Anglican Communion, providing guidelines for the Provinces of the Anglican 
Communion for the revision and development of liturgical texts. The reports of the 
various consultations have been published primarily by Grove Books. Some, but not all, 
are available online. 
 
The reports that are available online can be found on the Anglican Communion website at 
http://www.anglicancommunion.org/identity/liturgy.aspx  Here you will find a list of 
“Liturgical Documents and Reports.” The best introduction to the work of the IALC is 
the document in this list entitled “International Anglican Liturgical Consultation: A 
Review” by Paul Gibson, which traces the history of the consultations to the year 2000. 
 
3. St. John’s Abbey, Collegeville, MN has been a leader in liturgical renewal for many 
years. The Abbey’s liturgical press (http://www.litpress.org) publishes the journal 
Worship, an invaluable resource, among other resources and books on liturgy. 
 
4. http://liturgy.ca  is the website of Liturgy Canada, an association of Canadian 
Anglican clergy and lay people which publishes a newsletter concerned with liturgical 
renewal. The website has an archive of articles written over a period of years. 
 
5. http://www.associatedparishes.org  is the website of  “The Associated Parishes for 
Liturgy and Mission,” an association of people in the Episcopal Church of the USA, the 
Anglican Church of Canada, and sister churches who share a passion for liturgy that is 
well done, appropriate to culture and context, and revelatory of God’s lively mission in 
the world. It publishes the journal Open, which is a rich resource for liturgical renewal. 
Past issues are archived on the website. 
 
6. http://liturgypacific.blogspot.ca  is Richard Leggett’s website. 

 
7. http://catechumenate.org/  is an ecumenical organization which provides training and 
support for churches engaged in the process of baptismal conversion and making 
Christian disciples. 
 
8. For a forgotten chapter in the history of Anglican liturgy see the history of the Parish 
Communion Movement and the intimate relationship between the renewal of liturgy and 
the quest for social justice in Donald Gray. Earth and Altar: The Evolution of the Parish 
Communion in the Church of England to 1945. Norwich: Canterbury Press, 1986 
(re-published 2013). 
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